
Amos 3:1 – 4:3  
 

3:1 Hear this word that the Lord has spoken against you, O people of Israel, 

against the whole family that I brought up out of the land of Egypt: 

2 “You only have I known 

    of all the families of the earth;  

therefore I will punish you 

    for all your iniquities.  

3 Do two walk together,  

    unless they have agreed to meet?  

4 Does a lion roar in the forest,  

    when he has no prey?  

Does a young lion cry out from his den, 

    if he has taken nothing? 

5 Does a bird fall in a snare on the earth, 

    when there is no trap for it?  

Does a snare spring up from the ground,  

    when it has taken nothing?  

I 

E 
<-- 2.10 

God has had a 

special relationship 

with Israel. They 

should know 

better. Though 

they have sought 

to silence the 

prophets they 

must listen to 

God’s words. 

Lit. “visit” or “attend”  

This verse a summary of the previous oracle: 

* God has known and had a special relationship with Israel (2.9-10) 

* God will punish them (2.13 – 16) 

* Israel has sinned (2.6 – 8)  

(Gen 12:3, Deut.7:6, 10:15) 

The Lord 

will do it! Lit. “sons” 

2 

NO!  

NO!  

<-- 1.2   

NO!  

NO!  

NO!  

This is the first instruction or 

command in Amos’ message: his 

people must listen! 

-1- 
Lit. “clan” 



6 Is a trumpet blown in a city,  

    and the people are not afraid?  

Does disaster come to a city, 

    unless the Lord has done it?  

7 For the Lord God does nothing 

    without revealing his secret 

    to his servants the prophets.  

8 The lion has roared;  

    who will not fear?  

The Lord God has spoken;  

    who can but prophesy?”  

9 Proclaim to the strongholds in Ashdod 

    and to the strongholds in the land of Egypt, 

and say, “Assemble yourselves on the mountains of Samaria,  

    and see the great tumults within her,  

    and the oppressed in her midst.”  

10 “They do not know how to do right,” declares the Lord, 

    “those who store up violence and robbery in their strongholds.”  

NO!  

∴ NO!  7 questions showing that everything happens with a cause. Just as 

all these other things do not happen without reason, so the 

(coming) destruction of a city is brought about by God.   

Final two “who” questions: 

* God is roaring like a lion (chapters 1 and 2) and people 

should be afraid!  

* God has spoken and revealed to his prophets his plans, and 

they must speak it. (God’s people should listen!)  

Lit. “plan” or “counsel”  

His plan shared in divine counsel (ex. see Gen 6:13, 18:17 and Psalm 25:14) 

This is the only third line parallel. It jars people from the repetition 

and form to say God’s prophets are part of his counsel revealing 

truth and people should pay attention.   

Assemble 

the nations 

E 

S 

>

Lit. “hear” or “cause to hear”  
<-- 1:8 God is holding court and Israel is on 

trial! Ironically, these pagan and 

famously evil nations are being 

called to gather to see and bear 

witness against the evil in Israel 

and God’s just judgement!!  

 

This echoes Moses' warning in 

Deuteronomy 29:24–26. 

(like in the days of Noah, Gen 6:11) 

Together these two words show cause and effect: 

injustice leads to destruction and ruin 

(Deut. 17:6 – the law requires two witnesses) 

(Compare with 2 Sam. 1:20) 

<-- 2:7 – 8  



11 Therefore thus says the Lord God:  

“An adversary shall surround the land 

    and bring down your defenses from you, 

    and your strongholds shall be plundered.”  

12 Thus says the Lord: “As the shepherd rescues from the mouth of the lion 

two legs, or a piece of an ear, so shall the people of Israel who dwell in 

Samaria be rescued, with the corner of a couch and part of a bed.  

13 “Hear, and testify against the house of Jacob,”  

    declares the Lord God, the God of hosts,  

14 “that on the day I punish Israel for his transgressions,  

    I will punish the altars of Bethel, 

and the horns of the altar shall be cut off 

    and fall to the ground.  

15 I will strike the winter house along with the summer house, 

    and the houses of ivory shall perish,  

and the great houses shall come to an end,” 

declares the Lord.  

 

Lit. “sons” 

I 

S 

2 

J 

I 

B 

>

Altars and 

houses 
(Deut. 4:26, 8:19, 30:19) 

(1 King 22:39) 

They will be judged for their 

transgressions—but now the 

altars they once trusted are 

desecrated. There is nowhere left 

to turn for salvation. 

Lit. “house of God” 

(Gen 28:10–22; 1 Kgs 12:26–30; 2 Kgs 23:15–20) 

(Exod 27:1–2; Lev 16:18) 

(Exod 21:13–14; 1 Kgs 1:50–53; 

2:28–34) 



4:1 “Hear this word, you cows of Bashan,  

    who are on the mountain of Samaria,  

who oppress the poor, who crush the needy, 

    who say to your husbands, ‘Bring, that we may drink!’ 

2 The Lord God has sworn by his holiness 

    that, behold, the days are coming upon you,  

when they shall take you away with hooks,      

    even the last of you with fishhooks.  

3 And you shall go out through the breaches, 

    each one straight ahead; 

    and you shall be cast out into Harmon,” 

declares the Lord. 

Notes:  
3:1 – 8  
Amos employs a series of rhetorical questions, a common literary device in Hebrew prophecy (see, 

for example, Isaiah 40:18–25 or Jeremiah 2:32–35). These questions are not meant to invite answers 

or debate, but to lead the listener toward an unavoidable conclusion. By using simple, observable 

cause-and-effect examples, the prophet draws his audience into agreement—creating space for 

conviction before delivering the harder spiritual truth. 

Lions were the largest predators in the biblical world and posed a real threat to travelers in ancient 

Israel. Coming across one would provoke real terror, making the image Amos uses both vivid and 

ominous. The roar of a lion signaled real danger. A lion might roar as it moved on its prey or over a 

kill already taken, making the sound an image of both threat and capture. If the lion roars, something 

is about to happen—or has already happened. See similar lion imagery in Isaiah 5:29 and Ezekiel 

22:25.  
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Cows of 

Bashan S 

B 

H 

<-- 2:6 - 7 

<-- 2:8 Lit. “ masters” 

This will certainly happen: The 

Lord has not only said this but 

sworn it and has even attached his 

holy name to this oath.  

 

But not a oath to protect his 

people but destroy them! 

The walls have been destroyed! 

https://www.crossway.org/


There were a number of techniques for catching birds, but the most common was the use of a snare—

a spring-loaded net that automatically trapped the bird. These were often baited or used decoys to lure 

birds into the trap. Egyptian illustrations show this type of fowling device clearly, and it would have 

been familiar to Amos’ audience. The image evokes the suddenness and helplessness of being caught 

in judgment. 

A trumpet (or shofar) was a ram’s horn used as a signaling instrument to communicate urgent events. 

It could signal the approach of war, the outbreak of disaster, or the arrival of a king. Its sound was 

loud, sharp, and unmistakable—designed to rouse people to action or alarm. 

The word translated secret refers to a “counsel,” “confidential plan,” or the intimate conversation of a 

close circle of friends or advisors. Amos uses the Hebrew word sôd to emphasize that God’s judgment 

is not impulsive or hidden in darkness. Rather, God reveals His plans to those in covenant with Him—

especially His prophets (cf. Psalm 25:14). The prophet is not speculating; he is speaking from the inner 

council of the Lord. 

3:9 – 12  
Ashdod was one of the five major city-states of the Philistine kingdom. Its name means “fortress,” 

and it was the northernmost of the five, situated on the Mediterranean coast. During the time of Amos, 

Ashdod was a prosperous and strategic city, serving as a key trade hub along the International Coastal 

Highway—a major route that connected Egypt and Mesopotamia. It symbolized not only wealth and 

power, but also opposition to Israel. The Ark of the Covenant was once captured by the Philistines and 

brought to Ashdod, where it was placed in the temple of Dagon (1 Samuel 5:1). For Amos’ audience, 

Ashdod would have evoked images of national humiliation and foreign strength. (See also the notes on 

Amos 1:8.) 

Samaria was established by King Omri around 880 BC to be the capital of the northern kingdom of 

Israel (1 Kings 16:23–24). He purchased the hill from Shemer and built the city on it, naming it after 

the former owner. Samaria became a prominent political, cultural, and military center. It occupied a 

strategically important location at the intersection of key routes connecting the Jezreel Valley, 

Shechem, and the Mediterranean coast, and lay close to the main travel corridors near the Jordan 

River. Though built on a hill itself, Samaria was surrounded by higher elevations, providing natural 

vantage points from which outsiders could observe the city and, as Amos imagines, witness its 

downfall. 

In the ancient world, a shepherd was held accountable for the wellbeing of the sheep under his care. 

According to the law (Exodus 22:13), if a sheep was killed by a wild animal, the shepherd was not held 

financially responsible—provided he could bring evidence, such as a piece of the ear or a leg, to 

prove that it had been torn by beasts. This detail adds weight to the image in Amos 3:12, where what 

remains of Israel is like a few scraps retrieved from the lion’s mouth—a grim confirmation that the 

sheep has already been devoured. 

3:13 – 15  
When the northern kingdom of Israel separated from Judah after Solomon’s reign, it lacked a central 

temple. To prevent the people from traveling south to Jerusalem for worship, Jeroboam I built 

alternative temples—one at Dan in the far north and another at Bethel in the south (see 1 Kings 

12:26–30). Bethel (“House of God”), located about 11 miles north of Jerusalem near the border between 

the two kingdoms, became the primary royal and religious shrine of Israel. Its sacred associations 

dated back to the patriarchal period: it was the site where Jacob dreamed of a ladder to heaven and 

heard God's promise to dwell among His people (Genesis 28:10–22). But over time, Bethel became a 

symbol not of covenant faithfulness but of national apostasy. Both 1 Kings 12 and 2 Kings 23 highlight 

its role in promoting idolatry, and Amos and Hosea repeatedly target it as a center of corrupted 

worship that provoked God’s judgment. 



Most stone altars in ancient Israel were roughly cubic in shape (about 1.5 meters per side) and 

featured raised projections on each corner called horns. These horns were symbolic of strength and 

protection. According to the law, a person seeking refuge or pleading for mercy could grasp the horns 

of the altar as a gesture of seeking sanctuary (Exodus 21:13–14; 1 Kings 1:50–53; 2:28–34). The altar 

was also central to the atonement rituals, as seen in Leviticus 16:18. To cut off its horns was to 

desecrate it—rendering it nothing more than a block of stone. It would no longer offer hope or function 

as a place of mercy. In the context of Amos, the cutting off of altar horns is a symbol of judgment: the 

false worship of Israel will no longer be a place of refuge, but a sign of their guilt. 

The four types of houses mentioned—winter house, summer house, ivory house, and great 

house—all signify wealth and elite status. Kings and nobles often had multiple residences: one in the 

cooler highlands for summer, and another in warmer lowlands for winter. Ahab had such a winter 

house in the Jezreel Valley and a great house (palace) in Samaria, inlaid with ivory (1 Kings 21:1, 18; 

22:39). Archaeological excavations in Samaria and surrounding areas have uncovered ivory 

decorations, revealing the influence of Egyptian and Syrian luxury imports. Ivory, a luxury material 

often associated with international trade and elite privilege, became a symbol of indulgent wealth built 

on injustice—precisely the kind of culture Amos condemns. These homes reflect not only extravagance 

but also the social inequality Amos repeatedly confronts. 

4:1 – 3 
Bashan was a fertile district northeast of the Jordan River, spanning both sides of the Yarmuk River. 

It was part of the territory given to the half-tribe of Manasseh (Deuteronomy 3:13) and was renowned 

for its rich pastureland and well-fed cattle. The region’s lush fields made it a biblical symbol of 

prosperity and strength. Bashan’s cattle became proverbial for their size and power (Deuteronomy 

32:14), and the imagery is later used to depict proud or oppressive figures (Psalm 22:12; Ezekiel 39:18). 

Verse 2b contains difficult imagery that has puzzled translators. The Hebrew suggests that people will 

be taken away “with hooks” and “with fishhooks” or “in fish baskets.” Some interpret this as 

captives being led away like cattle—roped or hooked through the nose—a practice depicted in Assyrian 

conquest reliefs. Others see a shift in metaphor, where the people are caught like fish—swiftly and 

helplessly taken. Both interpretations emphasize humiliation, loss of freedom, and the personal, 

decisive nature of God’s judgment. 

Harmon is a location of uncertain identity. Some scholars associate it with the region of North Aram 

or Mount Hermon. Regardless of its precise location, it likely refers to a place of exile—foreign and 

humiliating. Whether on the journey into captivity or in the land of their conquerors, the point is clear: 

they are being removed from the land God had given them. 

Explanation: 
¶1: THE LORD WILL DO IT (3:1 – 8) 

Chosen and Therefore Accountable 
After hearing the oracles of judgment in chapters 1–2, Israel might have assumed they were safe. 

Surely God would not judge His own people. Had He not brought them out of Egypt? Were they not 

the chosen ones? But Amos now addresses this kind of thinking head-on. He confronts the belief that 

being God's people means exemption from His judgment. 

God reminds them that He formed them as a nation—bringing them out of Egypt and calling them 

His own (Exodus 19). This was their foundational salvation event, the moment they were set apart as 

His covenant people. But this privileged relationship makes them more—not less—accountable. Of all 

the families of the earth, God had known them (Genesis 18:17–19). This knowing speaks not just of 

awareness but of intimate, covenantal relationship. They were chosen to be a light to the nations, a 

people shaped by God’s justice and mercy (Genesis 12:1–3; Exodus 19:4–6). 



But they had turned from His ways, silenced His prophets, and persisted in sin. The call to “hear this 

word” signals that, despite Israel’s past rejection of prophetic voices (Amos 2:12), God has not stopped 

speaking. They may have tried to silence the prophets, but God will be heard. His word will go forth—

and it will not return empty, even if it comes in judgment. 

The Hebrew word for “punish” here, pāqad, carries the sense of visitation. God’s visitation could bring 

care and deliverance—as in His visit to Sarah in Genesis 21:1 or His promised presence with Israel’s 

elders in Exodus 3:16. But for those who live in unfaithfulness, His visitation brings judgment. He is 

coming—and this time, not to deliver, but to confront. 

Verse 2 acts as a theological summary of what came before—especially the end of chapter 2. Israel had 

rejected God’s word, oppressed the vulnerable, and defiled His name. Now God declares why this 

judgment is not only deserved but inevitable. The very fact that they were chosen makes their rebellion 

all the more grievous. Election is not a shield against judgment; it is the reason for it. Because they 

were known, because they were taught, because they had received mercy—they will now be held 

accountable. This is not a break in covenant, but the painful unfolding of it (see also Deuteronomy 28–

30). Israel had confused privilege with security, presuming upon God’s grace while ignoring His voice. 

The Certainty of Judgment 
To drive this point home, Amos now turns to a tightly constructed poetic argument. He uses a series 

of rhetorical questions—a common prophetic device—to guide the listener toward an unavoidable 

conclusion through simple, cause-and-effect reasoning. 

To dismantle the illusion that Israel is exempt from judgment, Amos presents a striking sequence of 

rhetorical questions. There are seven cause-and-effect questions, each designed to draw the listener 

into agreement with what seems self-evident. These are followed by the only three-line poetic parallel 

in the section, which slows the pace and gives extra weight to the warning, and then by two final 

rhetorical questions—this time not about observable events, but about the necessary human response. 

Each of the first seven questions expects the same answer: no. No, two people don’t walk together 

unless they’ve agreed to meet. No, a lion doesn’t roar for no reason. No, a bird doesn’t fall into a trap 

without a snare. These images escalate in intensity—from ordinary agreement, to threats in nature, 

to public alarm in the city. The examples are vivid and increasingly dangerous. They are also 

deliberately structured: two questions about lions, two about traps and birds, two about cities. At the 

center is a theological claim wrapped in natural imagery—nothing happens without a cause. In the 

same way, judgment does not come on Israel without God’s hand in it. 

The structure draws special attention to the first and seventh questions. The first speaks of walking 

together, a familiar biblical metaphor for covenant relationship (cf. Leviticus 26). It highlights God’s 

original intent for communion with His people. The seventh, about disaster coming upon a city, is the 

hardest to accept—but it is the necessary conclusion: if disaster is coming, it is because the Lord has 

done it. 

The Lord Has Spoken—Who Will Listen? 
Amos then brings the message home with a declaration: God reveals His plans to His prophets. The 

language here draws on the imagery of divine sôd—God’s confidential counsel (see Psalm 25:14). Just 

as He always makes His purposes known to those in covenant with Him, so now He has spoken through 

His prophets. This statement ties back to the beginning of the chapter: God’s people must listen. 

Though the word is hard, it is a word from the Lord. They must not look away. 

The lion of Amos 1:2 is roaring from Zion again. The prophets are like trumpets sounding the alarm. 

This is not hypothetical—it is happening. The lion has roared. The Lord has spoken. The prophet has 

no choice but to speak. The real question is not whether the prophet will speak, but whether the people 

will listen. 



But they have not listened. They have sought to silence the prophets because they want to go on living 

as they please. Yet this is the very thing they must not do. The word of God is not only a warning—it 

is a gift. It is meant to call them back to covenant faithfulness. By rejecting the word, they are not 

stopping judgment—they are only blinding themselves to its approach. The prophet cries out not 

because he wants to condemn, but because he wants them to be prepared. God is speaking. The only 

question is: will they listen? 

¶2: ASSEMBLE THE NATIONS (3:9 – 12) 

The Nations Called as Witnesses 
As this oracle opens, Amos calls together a court. This is a classic prophetic lawsuit form—a rhetorical 

courtroom where God lays out His charges, summons witnesses, and renders judgment. The witnesses 

are told to assemble on the surrounding hills of Samaria, the capital of the northern kingdom. From 

these heights, they are invited to observe the city—to see it as God sees it. From this elevated 

perspective, both literal and spiritual, they will witness the evidence for God's judgment. 

The irony is unmistakable: the witnesses God calls are not righteous nations, but pagan enemies—

Egypt and Ashdod (a major Philistine city). These nations are themselves known for violence, 

oppression, and injustice. And yet, God summons them as credible witnesses. The implication is 

devastating: if even these nations can recognize Israel’s corruption, then her guilt must be profound. 

God says of Israel, “they do not know how to do what is right.” This isn’t just ignorance—it’s a sign of 

moral numbness, a people who have lost the capacity to discern good from evil. Calvin described this 

condition as “willful blindness”—a chosen refusal to acknowledge injustice, even as it becomes 

embedded in daily life. This echoes the tragic biblical pattern where long-term rebellion dulls moral 

sensitivity—what begins as disobedience becomes a kind of spiritual callousness, like the hardening 

seen in Isaiah 5:20 or Romans 1:21–22. 

What the nations will see is a society marked by turmoil and oppression. Israel is no longer a place of 

peace and covenant blessing but a land filled with noise, disorder, and exploitation. Instead of caring 

for the vulnerable, the people have crushed them. As one might store up wealth, they have stored up 

violence and injustice in their citadels. The very places meant to secure and protect have become 

storehouses of guilt—visible monuments of their injustice that now rise up as evidence against them. 

It is not occasional; it is systemic. In trying to build their own security apart from God, they have sown 

destruction into their own foundation. They have not built something beautiful under God's rule, but 

a system of chaos that invites collapse. 

There is deep humiliation in this. Israel’s sin is so public, so undeniable, that God would rather partner 

with her historical enemies than ignore it. This stands in stark contrast to 2 Samuel 1:20, where David 

pleaded that Israel’s defeat not be proclaimed in Philistine cities like Gath or Ashkelon, lest God's 

enemies rejoice. But here in Amos 3:9, God reverses that instinct—He calls on those very enemies to 

witness Israel’s downfall. What David once feared, God now ordains—not out of cruelty, but to make 

His justice visible. Israel, once a light to the nations, now becomes a cautionary tale. 

The Sentence: Total Devastation 
In verse 11, the verdict is announced and the sentence begins: an adversary will surround the land, 

tear down Israel’s defenses, and plunder her fortresses. The punishment fits the crime. Just as they 

stored up violence and robbery within their walls, they will now experience the same from without. 

Their strongholds—symbols of pride and self-reliance—will not save them. They had trusted in wealth 

and fortification instead of the Lord. Now those very things will be turned against them. 

To illustrate the devastation, Amos returns to what he knows: life as a shepherd. According to the law 

(Exod 22:13), a shepherd who lost a sheep to wild animals could bring back a piece of the leg or an ear 

as evidence. Here, that gruesome image becomes a metaphor for Israel’s fate. What will remain of her 

is like the scraps pulled from a lion’s mouth—not the saved, but the proof that nothing was saved. All 

that will be left are fragments of luxurious furniture—symbols of indulgence and injustice—now 



useless in the face of judgment. The lion who roared in chapter 1 and again in chapter 3 has now 

struck. The prey has been devoured. 

Both pronouncements of judgment in this section are introduced with “Thus says the Lord.” He will 

do this. Though He may use an unnamed enemy (we know from history this was Assyria in 722 BC), 

the agent of destruction is not what matters—God is behind it. As Amos has already said: disaster 

does not come to a city unless the Lord has done it. 

This moment echoes Moses’ warning in Deuteronomy 29:24–26, where future generations and foreign 

nations would witness Israel’s destruction and ask why. The answer: because they abandoned the 

covenant of the Lord. That warning has now become reality. The nations are gathered to see that God's 

judgment is not random—it is covenantal, just, and deserved. 

¶3: ALTARS AND HOUSES (3:13 – 15) 

Judgment on Bethel: No Refuge at the Altar 
This next paragraph shifts the focus from Samaria—the political capital—to Bethel, the spiritual 

center of the northern kingdom. But things are no better here. Once a place of profound encounter 

with God (Genesis 28), where Jacob received the covenant promises and named the place “house of 

God,” Bethel has now become corrupted. The house of Jacob has defiled what was once the house of 

God. (“House” is the key repeated word in this paragraph—Bethel, house of Jacob, houses of wealth.) 

Judgment will fall not only on this house of worship, but also on the houses of indulgence that have 

multiplied under Israel’s false security. 

Once again, Amos issues a prophetic summons: “Hear and testify.” As in verse 9, the audience of this 

command is unnamed. There, someone is told to proclaim to Egypt and Ashdod, but the speaker is not 

identified. Here, someone is told to testify. In both cases, it may be that Amos envisions God’s heavenly 

court—His divine counsel and angelic host—acting on His behalf. This would be fitting, since the Lord 

is now named the God of hosts (YHWH Elohei ha-tsavaot). It is the first time this title appears in 

Amos, but it will become one of his most frequent. God is commanding the armies of heaven, not to 

defend Israel—but to bring judgment against her. 

This is a fearful turn. God is not just allowing judgment to come; He is personally bringing it. In verse 

14, He declares that He will punish the altars of Bethel—the religious system that Israel trusted. The 

horns of the altar, once symbols of refuge and mercy (Exodus 21:13–14), will be violently cut off and 

thrown to the ground. This is no minor image: it signals that the place of atonement has been 

desecrated. What was meant to deal with transgressions has been overturned on the day of judgment. 

The people who thought they could run to the altar at the last moment will find that the place of mercy 

has been rendered powerless. 

There is irony and finality here. The horns, which pointed upward as signs of salvation, are now 

disconnected and cast down—shamed, useless, and severed from the altar. The sanctuary is no longer 

a sanctuary. What they once trusted to save them now lies in ruin. In a prophetic reversal, there is no 

refuge left. 

Judgment on the Houses: The Collapse of False Security 
This judgment extends beyond the sanctuary to their private lives. In verse 15, God declares that He 

will destroy the winter house and the summer house, the great houses and the ivory houses. Each 

phrase evokes status, wealth, and separation from the struggles of ordinary people. Like Ahab before 

them (1 Kings 21–22), Israel’s elites have built extravagant homes at the expense of the vulnerable. 

Excavations show ivory inlays in homes of the wealthy, hinting at foreign influence and luxury. But 

these houses—once signs of power—will now become symbols of collapse. The houses of indulgence 

will become the ruins of judgment. The book has already hinted that those in power have used their 

privilege to exploit and oppress, and that reality will soon be exposed in greater detail. For now, Amos 

simply states the outcome: every house of pride will fall. 



In one sense, no new sins are listed here—the specifics of Israel’s corruption will be expanded later. 

But that is not because their guilt is small. Rather, the focus has shifted: the charges have been made; 

now the sentence is being announced. The window for repentance is closing. The judgment is certain, 

and there will be no escape. The altars they defiled will not save them. The houses they built will not 

shelter them. Luxury has turned to vulnerability. The judgment is total. 

¶4: COWS OF BASHAN (4:1 – 3) 

Luxury Built on Oppression 
This fourth paragraph begins with a familiar call: "Hear this word." The word to hear appears for the 

fourth time in these oracles, signaling once again that God's people are being summoned to attention. 

This time, the message is directed to a surprising audience: the "cows of Bashan who are on the 

mountain of Samaria." 

From the grammar and context, it is clear that this is a reference to the wealthy, powerful women of 

Israelite society. While calling someone a "cow" would be offensive in modern usage, in the ancient 

Near Eastern context, the cow was often associated with prosperity, strength, and blessing. Combined 

with the image of Bashan—an area known for its lush pastures and prized cattle (Deut. 32:14; Ps. 

22:12)—this metaphor likely first evoked affluence and ease. These women are depicted as well-fed, 

prosperous, and living lives of luxury. But the tone quickly shifts: their comfort is built on exploitation. 

The charge is severe. These women "oppress the poor" and "crush the needy." The verbs suggest not 

just isolated acts of injustice, but habitual, ongoing abuse. This is a way of life for them. "Oppress" 

refers to systems of exploitation—perhaps through unfair trade, excessive taxation, or legal 

manipulation—while "crush" intensifies the imagery to one of destructive domination. This is not 

passive neglect but active harm. They grind down and dehumanize the weak. We’ve already seen signs 

of this in 2:6–7, and it will become even clearer later in Amos. Their wealth has come at the expense 

of the vulnerable. 

Worse still, they are portrayed as indifferent and entitled. They command their husbands, saying, 

"Bring us something to drink!"—treating their “masters” as servants, concerned only with their next 

indulgence. The image is one of complete distortion. These women dominate their households, 

reversing the expected social norms of the time, in a way that would have sounded scandalous to 

Amos’s audience. Nothing is as it should be. Their affluence has not been used to bring blessing to the 

poor among them but has brought further burden and injustice. Rather than stewarding what they 

have been given to help and bring relief, they ignore the cries and continue to drink and party. They 

have hardened their hearts and ignored the needs around them. 

There may also be a symbolic echo of Israel’s idolatry. Bethel’s altars were adorned with calf images, 

and Israel had a history of making golden calves to represent God (Exodus 32). In worshiping images 

of prosperity and strength, they have become like them—unfeeling, self-indulgent, and blind. By 

likening these women to cows, Amos may be saying: you have become what you worship—heartless, 

heavy, unthinking. Their luxury has dulled their senses. They are well-fed like cattle, but they are 

also exposed and defenseless And in a book where God is portrayed as a roaring lion, it’s chilling to 

realize: a cow has no defense against a lion. 

And the lion is coming. 

Judgment: From Indulgence to Exile 
The Lord swears by His holiness—a rare and powerful formula. God's word is always sure, but this 

oath signals something even more unbreakable. His own character, His set-apartness, guarantees the 

judgment to come. He must act, or His name would be dishonored among Israel and among the nations. 

The true Master of Israel will not give them more wine; He will bring an end to their indulgence. 

Their security will collapse. The walls will be breached. Whether through an invading army or a 

cataclysm like an earthquake, their defenses will be torn open. What they once trusted for defense will 



lie in ruins.  And through those gaps, they will be dragged out. The image shifts again to that of 

animals—cattle being led away, possibly hooked or netted like fish. And they will be dragged out 

through the broken walls, like cattle to slaughter. The Hebrew is difficult to translate, but the meaning 

is clear: they will be captured and humiliated. Those who once crushed others will now be crushed. 

Those who lived like pampered animals are now treated as disposable ones. Those who ordered others 

around will be helpless. The metaphor is graphic and personal. Their judgment will be as tangible as 

their former luxury. 

They will be cast out into Harmon—a place whose exact location is uncertain, but which likely 

represents foreign soil, a place of exile. They will be removed from their homes and taken far from the 

promised land God gave them. The imagery is of total uprooting. And just as the cries of the needy 

around them went unnoticed by them, now their cries for help will be ignored. 

Summary of Amos 3:1 – 4:3 
Amos 3–6 marks a new section in the book, delivering the central oracles of judgment and woe against 

Israel. Yet these chapters are deeply connected to the opening oracles against the nations (ch. 1–2). 

The same themes—God’s justice, Israel’s guilt, and the certainty of judgment—now return with even 

greater intensity. 

A key repeated command in these verses is “Hear this word.” Israel had silenced the prophets, but now 

the Sovereign Lord speaks with terrifying clarity. God has revealed His plans, and they must be heard. 

Yet the irony is thick: the people who were chosen to listen have stopped their ears. Still, they cannot 

escape the truth. The Lion has roared—who will not fear? (3:8) 

Because God alone has chosen and known Israel among the nations (3:2), their rejection of Him is not 

ignorance but willful betrayal. It is not mere rebellion—it is covenant violation. And so judgment will 

not be withheld. They may have assumed that being God’s people would shield them from judgment, 

but Amos shatters this false assurance. God’s coming judgment is not random or unfair—it is both just 

and revealed. The Sovereign Lord has made His plans known through the prophets, and He will carry 

them out with precision. Even the pagan nations will recognize the justice of what He does. 

In this passage, God is portrayed both as a roaring lion, bringing terror and destruction, and as a 

righteous judge, exposing and condemning covenant-breaking sin. He will call enemy nations to 

witness His justice and to carry out His sentence. And as in a courtroom, Israel is put on trial—with 

their deeds exposed and their covenant broken. Israel’s high places, once thought to be sources of 

mercy, will become useless. The horns of the altar—symbols of refuge—will be torn off and thrown to 

the ground. What once promised mercy will now lie desecrated. The sanctuary has become a crime 

scene. There will be no place to turn to for help. 

The sins of Israel are many: oppression, robbery, and violence are stored up like treasures. They live 

in luxury, indifferent to the cries of the poor. Their society is marked by upheaval and distortion—they 

crush the vulnerable and overturn the structures of justice and care. The women of Samaria are 

compared to well-fed cows of Bashan, pampered yet heartless, demanding indulgence while others 

suffer. They have become like their idols—lifeless, blind, and numb. Even Bethel—the spiritual 

center—has become a place of false security. What once stood for God’s mercy has become a desecrated 

altar. 

This section is full of animal imagery that carries deep theological meaning. God is the roaring lion. 

Israel is the hunted prey. The leaders are like pampered cows of Bashan. And in the day of reckoning, 

they will be led away like cattle to the slaughter. The image intensifies: they are not only animals, but 

disposable ones—hooked, netted, and dragged away. This is not just humiliation. It is divine reversal. 

The ones who crushed the needy will now be crushed. The ones who lived in indulgence will now be 

exposed and powerless. Their luxury has turned to vulnerability. 



The result is certain: God Himself will act. He will summon an enemy to surround and invade. The 

defenses will fall. The ivory houses, the summer and winter homes, the great estates—they will all be 

destroyed. The judgment is certain not just because they deserve it—but because God swears by His 

holiness to bring it to pass. The One they thought would protect them is the One tearing down their 

false hopes. He will break down the walls, destroy the houses of ivory, and cast them into exile. They 

will be removed from the land—uprooted, unmade, unheard. 

Therefore, the people must take heed. Covenant without faithfulness will not save. Israel cannot cling 

to their identity while ignoring their calling. To break covenant is to forfeit its blessings—and face its 

consequences. 

APPLICATION – IDEAS ABOUT DISCIPLESHIP AND SERVICE 
This is not an easy passage. It confronts us with a vision of God as judge—a God who sees injustice 

and acts decisively against it. For many in the modern world, this feels uncomfortable. But for others—

especially those who live under poverty, systemic injustice, or oppression—this is deeply good news. 

The God of Israel is not indifferent. He does not close His eyes to exploitation. He will not let the 

powerful trample the weak forever. The Lion roars, not out of cruelty, but out of righteous passion for 

justice. The challenge, of course, is that we are not always where we think we are in the story. We 

must ask: in the day of God's reckoning, would we stand with Him—or with the oppressors He has 

come to confront? 

• Does your life reflect God's concern for the vulnerable and oppressed? 

• Are there ways your comfort may be tied to others’ suffering—directly or indirectly? 

• Where might God be inviting you to use your voice, time, or resources to lift others up? 

This passage reminds us clearly: God is deeply angered by violence, greed, and especially by those who 

ignore the cries of the needy while pursuing their own luxury. The women of Samaria are portrayed 

as living in indulgent comfort, unmoved by the injustice that sustains their lifestyle. We are reminded 

that God does not bless prosperity gained through harm. Wealth in itself is not evil, but how it is 

gained and how it is used reveals the true orientation of our hearts. God’s people are called to reflect 

His character—to love mercy, seek justice, and walk humbly. That means our wealth, our homes, and 

our comforts must always be held with open hands, ready to serve others. 

• In what ways might you be tempted to use wealth, status, or comfort for self rather than 

service? 

• Are you growing in mercy, generosity, and justice? What would it look like for your use of 

money, time, and influence to reflect God’s character? 

Amos also exposes the danger of false security. Israel trusted in their covenant status and religious 

observance, believing these would shield them from judgment. But God is not impressed by ritual 

without righteousness. Worship that does not transform us is offensive to Him. To claim His name and 

yet ignore His heart is not just hypocrisy—it’s covenant betrayal. This passage invites us to examine 

whether our religious habits are leading us toward deeper love for God and neighbor—or merely 

serving to shield us from discomfort. 

• Are there areas where your outward worship is not matched by inner obedience? 

• Where is God calling you to repentance that you’ve been resisting? 

We’re also reminded of God's holiness and sovereignty. When He swears by His holy name, it means 

His very character is at stake in what happens next. This isn’t random destruction—it’s the just 

response of a holy God to persistent rebellion. But Amos goes further: “Does disaster come to a city 

unless the Lord has done it?” (3:6). This challenges us. God is not the author of evil, but nothing lies 

outside His rule. Even painful events may serve His redemptive purposes. When hardship comes, it is 

right to ask—not just why?—but what is God doing in this? His sovereignty sobers us—He will not be 

mocked—but it also gives hope. He is never absent. Injustice will not win, and even judgment can 

become a doorway to repentance and restoration. 



• How do you respond to the idea that even disaster may serve God’s purposes? 

• When you face difficulty, do you tend to assume God is absent—or do you ask what He might 

be doing in the midst of it? 

Finally, the repeated call to “hear this word” challenges us to consider how well we are actually 

listening. Israel’s problem was not lack of revelation—God had sent prophets and spoken clearly. Their 

downfall came because they refused to listen. They silenced the uncomfortable voices, resisted 

correction, and hardened their hearts. This is a danger for all of us. Over time, we can grow numb to 

the Word of God, especially when it confronts us. We can even use religious activity as a way to avoid 

real obedience. But God’s voice is still speaking—through His Word, through His Spirit, and through 

His people. The question is: will we hear? 

• Are you cultivating a heart that listens to God regularly and deeply? 

• Are you listening to all of God’s Word—or only the parts that affirm your lifestyle? 

• How might you become a person marked by joyful obedience, even to the hard words of 

Scripture? 


